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We marvel at his genius, his earnest- 
ness-énd devotion to those mighty truths 
..Which graced his life and destiny. Well 
‘can we forgive him those acrid denuncia- 
tions and keen sarcasms which aroused 
the minds of that twilight day. 

And we must also throw the veil of for- 
giveness on those benighted souls who kin- 
dled the fires under the tortured and ema- 
ciated body of the heroic Bruno. 

Yes! The errors of the Past must be 
forgiven, for He who overshadows us, ac- 
cepts alike the errors and virtues of the 
children of men; the former He purifies 
in His Aonic fires of Love, and the latter 
“he mixes with the sweet influences of the 
Pleiades that they may be born again 
among the children of men.” 

Bruno, the “Italian of Italians,” during 
his exile longed for his beloved sunny 
land. His return cost him his captivity, 
and then death. His captivity gave us 
greater freedom, his death gave us larger 
life. 

And so we render homage to this noble 
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ten, and while giving the best of Bruno 
we have had to regret many times the fact 
that much has been lost. The whole of 
this message is but a tribute to the noble 
memory of a noble martyr. 


Covu1son TURNBULL. 


San Dreco, Caxtrornia, 
April 14, 1918. 
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has furnished museums and cabinets with 
many archaic vases and coins, showing its 
illustrious past. 

To-day it is but a small provincial city, 
but in ancient times it was renowned for 
its culture and refinement. It was found- 
ed by the Chalcidian Greeks, and was 
adorned, in the Emperors’ time, by tur- 
rets and walls and with palaces of the 
noble families of Rome. Its inhabitants 
were conspicuous for their courteous man- 
ners, their valor, keenness of perception 
and love of study. It seems to have been 
a favorite place for the choice spirits of 
the Renaissance, and in spite of the fear- 
ful persecutions of pagan emperors and 
Christian princes, it still retained the 
grand philosophy of Pythagoras, nor were 
the sacred fires on the altar of Vesta ever 
suffered to die out. Poets, philosophers, 
artists, and other noted men were born 
here, or had at least taken up their abode 
here. They were, however, eclipsed by the 
fame of one man, equally remarkable for 
the fate of his life and for the grandeur of 
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might be, and how carefully the judg- 
ment must be held when only guided by 
the senses; the mind may grasp nature in 
her grandeur, but the sage must work out 
the details. 

Bruno seems to have been of a sad dis- 
position and possessed of a lively imag- 
ination. His inner perceptions soon 
eclipsed his exterior reason. In his early 

\ years the times were full of agitation and 
Npakfortanie, and were scarcely propitious 
to study. Earthquakes, pestilence, and 
famine scourged fair Campania. The 
Turks fought and ravished the country, 
and carried off slaves. The land was also 
infested by bandits and outlaws. But 
worse—the Inquisition, with the bulls of 
Paul III, and at the instigation of Igna- 
tius of Loyola, stood ready to light its 
fires and slaughter the heretic. Fateful 

j constellations ruled the tragic nativity of 
Bruno. 

His father, Giovanna, was a soldier, 
and his mother, named Francesca Savo- 
lini, baptized her son under the name of 
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convent that this powerful soul reached 
\ independence of thought, under the pres- 
sure of his automatic routine and deaden- 
ing environments. 
He seems early to have troubled his 
© censor while a monk. He practised aus- 
tere studies and his mind was held in fer- 
vor of mystical thought, so that his censor 
tried to divert him away from his higher 
occupations, and even fetter his mind, try- 
ing to change the freeman in the service 
of virtue to the slave of bewildering 
h isy. 
Bruno did not fail to notice the weak- 
nesses and peculiarities of his brothers of 
the order. His sharp eye and cutting 
tongue spared not their delinquencies, and 
he soon turned his back on his compan- 
ions, who, in turn, grew suspicious of him. 
He tried to escape the childish exer- 
’ cises of the monks and their adoration for 
relics, Even during his novitiate he was 
threatened with an accusation in matters 
of belief. He had removed the pictures 
of the saints from his cell, and only re- 
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see—yes, even to be able to grasp with 
his hands, seemed to have been until now 
imprisoned in the fictitious spheres of 
heaven. How much he admired the large 
soul of that German, who, unconcerned 
about the foolishness of the crowd, had 
remained steadfast toward the mighty 
tide of an opposite belief. He looked 
upon this new teaching as something re- 
lated to his spirit, as an innate truth.” 

He could, he found, use it freely, and 
enlarged upon it. With bolder confi- 
dence, he removed the last bond which 
even Copernicus himself had left stand- 
ing. His spirit took flight into the in- 
finity of the Universe. 

And how brightly shone the beautiful 
world to him now! What a wonderful 
possession, this new doctrine! With what 
imagination and inspiration did his whole 
being respond to it. The feeble medieval 
churchly world passed from his mental 
vision like a baneful phantasmagoria. But 
this new cosmology, this world-order, de- 
manded a reconstruction of thought—a 
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in which the translator says it is an eth- 
ical poem, portraying “the struggles of 
the soul in its upward progress toward 
| purification and freedom, and the author 
(Bruno) makes use of lower things to 
picture and suggest the higher. The aim 
of the Heroic Enthusiast is to get at the 
Truth and to see the Light, and he con- 
siders that all the trials and sufferings of 
this life are the cords which draw the soul 
upwards, and the spur which quickens the 
mind and purifies the will. The blindness 
of the soul may signify the descent into 
the material body, and visiting the ‘vari- 
ous kingdoms’ may be an allusion to the 
soul passing through the mineral, vege- 
table, and animal kingdoms before it ar- 

»Tives at man.” 
© A satirical poem, “The Ark of Noah,” 
dedicated to the Pope, appeared in 1570, 
which now, however, is not to be anywhere 
found. 

We are acquainted only with its sub- 
ject through a later dialogue. In it we 
find “the donkey quarrels for precedence 
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methods of the Unitarians, in expounding 
their theological doctrines, who referred 
all things to the Father. This and other 
heretical propositions were brought to the 
( notice of the Holy Office, who quietly ob- 
served him, and next threatened him. 
Warned of his danger, he secretly left 
Naples and took the road to Rome, where 
he was received into the cloister Della 
Minerva. Here a sudden though not un- 
expected turn of events followed. 
The provincial of the order, Fra Do- 
| menico Vito, raised against him, in one 
| hundred and thirty articles, the accusati 
of heresy. Instructions also for 
arrest had been forwarded from Naples. 
Through letters from friends Bruno had 
learned that some of his concealed and 
forbidden books left in Naples had been 
found, namely, the writings from Chrys- 
ostom and Hieronymus, but with some 
notes of Erasmus attached. To have pos- 
sessed such works could only make mat- 
ters much worse. So he quickly and res- 
olutely laid aside the habit of his Order 
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and wandered destitute and forlorn about 
the Roman Campagna, his very sorry con- 
dition being a safeguard against the rob- 
bers and bandits who infested that land. 
This was in 1576, or the twenty-eighth 
year of his age.” e broke his monastic 
vows to pledge himself anew to truth and 
to reason. 

And now commenced the wanderings 
of Bruno, lasting over fifteen years, and 
which led him over half of Europe. He 
tried everywhere to make known his new 
teachings concerning the universe. A 
passionate restlessness within him never) 
permitted him to find a permanent place’ 
for his work. Reversals and the secret) 
doings of his enemies followed him. His 
life was a constant struggle with the guild 
of scientists. Wherever he went he made 
enemies, partly through his satirical ad- 
dress and possible hastiness. His zeal car-, 
ried him along, and was a marked contrast’ 
to the indifference of his opponents in 
the presentation of their science and phi- 
losophy. He said that other philosophers 
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had not found out so much, therefore they 
had not so much to guard and defend as 
he had; they may of course think less of a 
philosophy which was good for nothing, 
or of one which they knew nothing of ; but 
he who has found a hidden truth and is 
charmed by its beauty, is jealous that it 
shall not be counterfeited, or neglected 
or desecrated. 

In the midst of this restlessness he 
created his philosophical masterpieces, the 
“Ttalian Dialogues,” in which his spirit 
is expréssed so freely and richly. The 
Latin writings are full of poetic verve 
and mystical depth. Besides these he 
wrote a number of treatises on the Lullie 
| Art, which was founded by Raymundus 
Lullus, a Spanish scholar of the thirteenth 
century. With the diligence peculiar to 
genius, he multiplied his powers in many 
ways. 

Returning to Bruno’s flight; we find 
him on a Genoese vessel bound for the 
Ligurian port, hoping to find a refuge 
from his persecutors, but Genoa was in 
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fallen into the hands of the Jesuits, and 
Bruno, who had hoped to teach in the 
university, found the place occupied by 
his enemies. 

L. Williams, in his introduction to 
“The Heroic Enthusiasts,” tells us that 
Tasso, the Italian poet, had also sought 
refuge in Turin, driven by adverse for- 
tune. “Both so great, both subject to 
every species of misfortune and_persecu- 
tion in life, and destined to immortal 
honors after their death, the light of ge- 
nius burned in them both, the fire of en- 
thusiasm flamed in each alike, and on the 
forehead of each one was set the sign of 
sorrow and of pain. Both Bruno and 
Tasso entered the cloister as boys; the 
one joined the Dominicans, the other the 
Jesuits; and in the souls of both might 
be discerned the impress of the Order to 
which they belonged. Both went forth 
from their native place longing to find a 
broader field of action and greater scope 
for their intellectual powers. The one left 
Naples, carrying in his heart the Pagan 
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and Christian traditions of the noble en- 
terprises and the saintly heroism of 
Olympus and of Calvary, of Homer and 
the Fathers, of Plato and St. Ignatius; 
the other was filled with the philosophical 
thought of the primitive Italian and 
Pythagorean epochs, fecundated by his 
own conceptions and by the new age. 
Philosopher and apostle of an idea, Bruno 
consecrated his life to the development of 
it in his writings and to the propagation 
of his principles in Europe by the fire 
of enthusiasm. The one surprised the 
world with the melody of his songs, being, 
as Dante says, the ‘dolce sirena che i ma- 
rinari in mezza al mare smaga,’ he lulled 
the anguish of lacerated Italy and gilded 
the chains which bound her; the other tried 
to shake her; to recall her to life with the 
vigor of thought; with the force of rea- 
son; with the sacrifice of himself. The 
songs of Tasso were heard and sung from 
one end of Italy to the other, and the poet 
dwelt in palaces and received the caress 
and smile of princes; while Bruno, dis- 
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coursing in the name of reason and 
science, was rejected, persecuted, and 
scourged, and only after three centuries 
of ingratitude, of calumny, and of for- 
getfulness, does his country show signs 
of appreciating him and of doing justice 
to his memory. In Tasso the poet pre- 
dominates over the philosopher; in Bruno 
the philosopher predominates over and 
eclipses the poet. The first sacrifices 
thought to form; the second is careful 
only of the idea. Again, both are full of 
a conception of the Divine, but the God 
that the dying Tasso confessed is a God 
that is expected and comes not; while the 
God that Bruno proclaims he already 
finds within himself. Tasso dies in his 
bed in the cloister, uneasy as on a bed of 
thorns; Bruno, amidst the flames, stands 
out as on a pedestal, and dies serene and 
calm.” 

Our wanderer reached Venice at a time 
of great confusion and terror. The plague 
which had devastated the entire upper 
Italy, with the exception of Turin, had 
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He hated dissimulation. “Altiora Peto” 
was Bruno’s motto, and dressed as monk, 
schoolmaster, mechanic, he had found no 
resting-place—nowhere to call home, none 
to understand him, all ready to denounce 
him. He viewed with sorrow the upper 
classes, who were corrupt, illiterate, and 
uncultivated. His country was overrun 
with Spaniards, and everywhere was the 
petty tyrant. 
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compulsory and exacting faith. He had 
some controversy with Antoine de la 
Faye, a member of the Academy. This 
gentleman had given a lecture, and 

runo, in a pamphlet, corrected, it is said, 

wenty errors made in this lecture. Both 
Bruno and the printer were arrested, and 
our philosopher only gained his liberty 
by recalling the contents of his pamphlet. 
/It was made known to him that he must 
\adopt Calvinism or leave Geneva. Soon 
after he left the city so intolerant, in 
which twenty-six years before Severt had 
mounted the stake. 

Next he turned to France, and, reach- 
ing Lyons, which was a city of refuge 
against religious persecutions, he tried to 
get work, but failed, so went on to Tou- 
louse. Soon after he started private lec- 
tures on The Sphere or on Astronomy, 
and receiving here the degree of Doctor, 
competed for the chair of philosophy, 
which, according to his own statement, he 
kept for two years. His lectures were 
many and varied. He had to give up his 
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In Paris he tried to make use of his 
rights as a graduate doctor, and at once 
announced special lectures, choosing very 
scholarly subjects, for which he received 
great applause. He was greatly admired 

( for his eloquence and his remarkable mem- 
ory. He was offered a professorship, but 
had to refuse it; as an excommunicant it 
was impossible for him to fulfil certain 
duties which this place required of him, 
namely, to attend mass. 

But the reputation of his marvellous 
gifts had reached the ear of King Henry 
III, before whom he was summoned to 
appear. Henry was inclined to supersti- 

| tion, and he tried to find out if Bruno’s 

‘ power of memory was a natural thing or 
something magical. Bruno suspected the 
King, and succeeded in showing him that 
the powers of his memory were natural 
and not uncanny. Better to convince the 
King he dedicated a pamphlet to his Maj- 
esty, entitled, “The Shadow of Ideas,” 
a dissertation of the Lullic Art, which was 
his principal means in acquiring memory 
and sustained eloquence. This rare fac- 


EXILE AND WANDERER 35 


ulty enabled him to write the richest rep- 
resentations of pictures the most distant 
to his present thought. “The Shadow of 
Ideas,” however, contained more than 
writings on the Lullic Art. In it he 
lined his philosophy, and in style it rel 
sembled much Plato’s Cave in the “Re- 
public.” In light and shade, or in parable 
and idea, there was an interchange show- 
ing the relationship of ideas to things, me) 
things to their creative foundation. Bruno) 
strongly emphasized the unity of the uni- 
verse, also the principle of unfoldment or 
development; how nature brings forth the 
All from the All and gradually changes 
the lower to the higher, and that the mind 
has power to recognize the All from the 
All, yet the mind of men comprehends the 
truth only in a picture, therefore the ex- 
pression, “The Shadow of Ideas.” 

In Paris, Bruno gave still further 
evidence of the versatility of his talents. 
He published “Il Candelaio,” a eomedy. | 
At the Sorbonne, philosophical questions 
were discussed with much freedom, show- 
ing he was not exclusive either in philoso- 
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phy or religion. He favored neither the 
Huguenot nor the Catholic faction. For 
this reason did he obtain the faculty o& 
lecturing at Sorbonne. We must not 
gather from this that Bruno was indiffer- 

\ent to religion. He aimed for higher and 
nobler things. He professed a more pure 

jand complete faith, to wit, the love of hu- 
‘manity and of wisdom. Bruno, as we now 
know, was not a man to conceal his ideas, 

which he launched out with great fervor. 

The sudden conversion of the King, 

coupled with the free speaking of Bruno, 

compelled him to leave Paris. Equipped 

with a letter of introduction from the 

King to his ambassador in London, Mi- 

chel de Castelnau de Manvissiere, Bruno 

’ | came over to England, not merely to be- 

come acquainted with the land and the 

people, but to impart the doctrines of the 

Copernican system and win them over to 

broader thinking. 

From Bruno’s writing we find him in 
Oxford, where he introduced himself in 
an independent manner by issuing a pam- 
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phlet on the “Thirty Seals.” He lectured 
on the Pythagorean symbolism, on the im- 
mortality of the soul, and on the new sys- 
tem of Copernicus. He naturally made 
enemies of the Oxford profession, espec- 
ially in his unheard-of insistence on the 
numberless sun systems in an infinite uni- 
verse. The oppositions to his teachings 
were loud and stormy. In a public de- 
bate, given in honor of the presence of a 
Polish prince, Johann a Lesco, in Oxford, 
June, 1583, he defended his new cosmo- 
logical doctrine to a few doctors of the- 
ology. He ascribed to himself the victory 
in this debate, but the real outcome of the 
same resulted in the restriction again to 
continue his lecture. He repeatedly ap- 
peared alone at Court. Elizabeth was very 
fond of showing her knowledge of Ital-| 
ian, and was greatly pleased with his con-| 
versation. Bruno, on his part, eulogized 
the Queen in the flowery style of the time, 
naming her as the great Amphitrite. He 
approached very near, while visiting the 
Court, the brilliant statesman, Sir Philip 
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To this noble soldier and poet 
dedicated “Lo Spaccio della Bestia 
ante.” 

In ondon he made public a new book 
\entitled “Ash Wednesday,” in which he 
jattacked the Oxford pedants. He was 
jobliged to keep himself concealed from a 
London mob. Yet, withal, the few years 
phe passed in England were the most pro- 
ductive and happiest time of his life. All 
, his Italian writings which were saved were 
‘edited and published in England. 

Bruno was one of the first of the phi- 
losophers of the newer age, who, like the 
ancients, treated scientific questions in a 
living language. In his dialogues he 
aimed to give a popular presentation in a 
fluent conversational manner, after the 
style of Plato. His style is varied, his 
means of expression facile, interchanging 
with earnest and whimsical wit, and again 
with instructive explanations, vivid de- 
scriptions, satire or bitter reproof. There 
was no expression, whether sensational or 
placid, of which he was not master. 


CHAPTER Iii 
VISITS THE GERMAN UNIVERSITIES 


“The Divine Light is always in man, presenting itself 
to the senses and to the comprehension, but man rejects 
it.’"—G. B. 


Tue recalling of the cultured French am- 
bassador Castelnau naturally brought 
about Bruno’s departure from England. 
He returned to Paris, but did not enter 
the university; frequent tumults preced- 
ing the civil war interrupted study, and 
Bruno had already determined to visit 
other universities, .particularly those of 
Germany. Before he departed he desired 
to make a further onslaught on the cur- 
rent doctrines of the philosophy of nature 
taught in Paris. In a thesis of one hun- 
dred and twenty articles, which he handed 
to the directory of the university, he con- 
tradicted, with pointed exactness, the 
Aristotelian philosophy. In the expres- 
sion of his sentences he attained a preci- 
40 
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sion which was scarcely even surpassed by 
Spinoza. Crowds of admirers were awak- 
ened to an enthusiasm such as never had 
been witnessed since the days of Abelard. 
The printing of the theses was permitted, | 
their debate granted, although many of 
them contradicted the Catholic doctrine. 
The debate took place during Pentecost, 
May 25, 1588, not at Sorbonne, but in the 
College of Cambray. In an inspired 
speech Bruno, through the interpreter, 
Jean Hennequin, of Paris, declared the 
discovery of numberless worlds in the One | 
Infinite Universe. Nothing was more de- 
plorable, declared he, than the habit of 
blind belief, for of all other things it hin- 
ders the mind from recognizing such mat- 
ters as are in themselves clear and open. 
It was proof of a base and low mind for 
one to wish to think with the masses or 
majority, merely because the majority 
were the majority. Truth does not change 
because it is or is not believed by a ma- 
jority of people. However, he cautioned 
that they should not be influenced by the 
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fervor of his speech, but by the weight of 
his argument and the majesty of truth, 
Immediately after this impressive dis- 
course Bruno started on his journey to 
Germany. In Marburg he was denied 
permission to lecture. In Wittenberg, 
“the German Athens,” he found welcome. 
Here he found Alberich Gentillus, his 
countryman, and one of the founders of 
the doctrine of people’s rights. Other 
professors welcomed him and treated him 
as their colleague, receiving him into their 
homes, although, as he expressed himself, 
he was unknown to them, nor recommend- 
ed, and not even examined in their faith, 
and was also an opponent to the philoso- 
phy to which they adhered. Only the Cal- 
vinistie party of the university remained 
unfriendly to him, and these, after the 
death of Kurfurst August, gaining pre- 
cedency under his successor, Christian, he 
was obliged to yield, after having held for 
nearly two years a position enabling him 
to discourse on philosophy, and edit a 
number of pamphlets on mnemonics. 
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., months he resolved to go to Helmstadt, 
| where Duke Julius of Braunschweig had 
founded a new university. Bruno re- 
mained here one year. During this time 
the Duke died, and the university “Aca- 
demia Julia” honored the memory of its 
founder with a solemn requiem, in which 
Bruno took a part with an “Oratio Con- 
‘solatoria.” In this oration Bruno said it 
| seemed not by mere chance, but by Provi- 
dence, he had been directed here after so 
many dangers and sorrows. 

Banished from his fatherland for the 
sake of truth, here he was received as a 

jcttizen and lived in freedom and safety, 
while in his own country he had been ex- 
| posed to the hungry jaws of the Roman 
wolves. 

The hopes which he had expressed in 
these words were not to be fulfilled. 
This time it was the eager persecution of 
a Lutheran -pastor which terminated his 
scarcely commenced activity. The Su- 
perintendent of Helmstadt, Boethius, ex- 
communicated him before the assembled 


GERMAN UNIVERSITIES 45 


community, and, as the rector of the uni- 
versity, theologian Hofmann, would not 
or could not protect him, he was again 
obliged to look around for a new loca- 
tion. 

He chose Frankfort-on-the-Main (the 
Leipzig of that time), with the intention 
of finishing here his Latin works and hay- 
ing them printed. He at once communi- 
cated with the well-known publishers, J. 
Wechel and P. Fischer, but as the council 
of the city denied him the privilege of 
staying, they procured for him shelter in 
the cloister of the Carmelites, on the out- 
skirts of the city. Here he was inces- 
santly at work, absorbed in his studies and 
his writing. All day long he could be 
found in his cell either writing or medi- 
tating—in feverish haste he worked, and 
was only interrupted by a visit to Zurich 
to instruct several young men there. In 
Germany particularly he showed the same 
boldness and courage; always treated with 
scanty welcome, nevertheless crowds of 
the intelligent flocked to his lectures. 


| 


46 GIORDANO BRUNO 


“He was,” said the prior of the Car- 
_ melite cloister, “a man of universal mind, 
\skilled in all sciences, but he had not a 
trace of religion” —possibly not a trace of 
the religion of the said Carmelite monk! 
Especial mention should be made of his 
works which appeared in quick succession 
in Frankfort, and which were dedicated 
to Heinrich Julius, of Braynschweig,— 
“The Threefold Smallest,” “The Monad, 
Number, and Figure,” and “The Immeas- 
urability of the Innumerable Worlds.” In 
the first-mentioned writing he teaches that 
the same power which develops itself into 
the infinity of the universe, lives also in 
the smallest particle. It is one and the 
same in the greatest and in the smallest. _ 
The universe could be destroyed if we 
could destroy the most infinitesimal part 
of it. Similar thoughts as these are found 
in the writings of Leibnitz; even the ex- 
pression of “monad of monads,” meaning 
the creative source of all things, has been 
used also by Bruno, in his philosophy, but 
in a deeper sense. 
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His work treating on “The Seven Lib- 
eral Arts” was written at this time. 

The fair at Frankfort was visited by a 
great many foreign publishers, princi- 


netian booksellers, Bertano and Ciotto, 
and the latter brought his writings to 
Venice. There in Ciotto’s bookshop the 
same fell into the hands of the young no- 
ble, Giovanni Mocenigo, who with great 
eagerness inquired as to the whereabouts 
of the author and desired to be instructed 
by him in “the secret of memory and other 
things that he knew.” 

Mocenigo was born of one of the no- 
blest families of Venice; he was suspi- 
cious, bashful, and a man of indecision, 
and he became the tool in the hands of his 
spiritual tutors. He was well informed 
of the secret workings of the Inquisition, 
and this poor, miserable weakling forced 
himself into Bruno’s life, writing him 
again and again, full of fine professions of 
friendship, inviting him to Venice, prom- 


~~ 
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ising him protection and care. It was 
Ciotto who forwarded the correspondence. 
On Bruno’s return from Zurich he re- 
solved to accept the invitation. He was 
tired of his poverty, his wandering life, 
and he longed for his native country, the 
charm of which he knew so well how to 
describe in vivid colors. 

It was natural he should feel himself 
safe in one of the noblest families as a 
guest. Could he refuse such an offer, 
which at least for some time would save 
him from poverty and sorrow? He ob- 
served nothing of the invisible net his ene- 
mies had spread for him. Having no ad- 
vising friends, absorbed in his work, the 
harmless man, in spite of his combative- 
ness and courageous temperament, made 
a false step. The wisdom and cunning of 
life is withheld from those who would live 
a hundred years or more! 
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lectures to German students. The studio 
at Padua at that time was greatly cele- 
brated. Foreigners of note in science and 
art were numbered among its scholars. 
Copernicus reached there in the beginning 
of the sixteenth century, P. P. Rubens at 
the end of the same. A few months after 
Bruno had left, Galileo called from Pisa 
and commenced to teach, September, 1592 
—the prophet of modern science was fol- 
lowed by its creator. 

In March, 1592, Bruno again returned 
to Venice, and now allowed himself to be 
persuaded to live in the home of his stu- 
dent Mocenigo. Bruno was often seen in 
the bookshops, in literary and philosophi- 
cal societies which grouped themselves 
around Andrea Morosini, where, too, 
Bruno was a well-received guest. 

When Bruno believed he had taught his - 
pupil all he called for, he intended to re- 
turn to Frankfort in order to continue the 
publishing of his works. He desired per- 
mission to depart, but Mocenigo, not sat- 
isfied with the instruction he had received, 
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gain absolution and reinstatement into 

the communion with the Church with 
being obliged to return into the Order. 
But events were to develop differently 
from any that he could foresee. He in- 
sisted on his decision to depart, and 
ordered his things to be sent on to Frank- 
fort. 

Mocenigo did not dare to lose a mo- 
ment in order to accomplish his treacher- 
ous intentions. The Holy Office would 
have laid hands on Bruno immediately on 
his arrival in Italy, but Mocenigo advised 
certain liberty, saying that he could not 
escape, and Bruno might further com- 
promise himself, 

Bruno could not escape; he had intended 
to leave next day, but early in the morn- 
ing, while yet in bed, Mocenigo entered 
the chamber on pretence that he wished 
to speak with him, and, calling his servant 
Bartolo and five or six gondoliers who 
were waiting without, they forced Bruno 
to rise, and, conducting him to a garret, 
locked him in. This was the beginning of 
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his imprisonment and torture, which last- 
ed eight years. The day after, in the 
company of his jailer, he was taken to the 
prison of the Holy Office, and left there. 
The depositions and denunciations made 
by his enemies were many. At the head of 
the accusations stands the doctrine of the | 
Infinity of the universe, the plurality of | 
worlds. Bruno was charged with the as- 
sertion that animal as well as human lives 
proceeded from a process of dissolution. 
This may have been a misunderstanding 
of his bold hypothesis of the natural ori- 
gin of the organisms. The philosopher 
who accepted a manifest order of the hu- 
man race knew also between the animal 
and human soul only stands a difference 
of development, all embodying the one 
Being. These and many other doctrines 
were attacked. 

The Court was opened promptly, and 
most of the provinces of Italy were repre- 
sented by their delegates in the early part 
of the trial. Bruno, on being interrogated, 
gave an account of his wandering life, his 
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occupations and works. He calmly and 
with great dignity unfolded to this terrible 
tribunal his doctrine, its principles and the 
logical consequences. Serenely he spoke 
of the universe, how there were infinite 
worlds in infinite space, how all things in 
all forms and species were divine. He 
tried to explain the unity of all things, 
the dependence and interdependence of 
all things, yet the existence of God in all. 
With a spirit not broken by silence and 
torture, he refused to recant. 

After nine months in prison in Venice, 
Bruno, manacled, was conveyed to the 
Bridge of Sighs, through the lagoons to 
Ancona, where he remained incarcerated 
until the prison of the Roman Inquisition 
received him. 

The translator of “Gli Eroici Furori” 
aptly quotes, in his excellent introduction 
to that work, a poem that seems strangely 
prophetical. Did Bruno feel the loneli- 
ness of his prison and the sufferings in 
the torture chamber when he wrote: 
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“By what condition, nature or fell chance, 
In living death, dead life I live?” 


Or yet further from the same work we 
read: 


“The soul nor yields nor bends to these rough 
blows, 
But bears, exulting, this long martyrdom, 
And makes a harmony of these sharp pangs.” 
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ceived the sentence of death passed upon 
him. 


ing. The fire was lighted. The 
leaped up, mixing with the beautiful sun- 
beams. The rest is easily told. Bruno 
stood in the midst of the flames with his 
arms crossed, his head raised, his eyes 
open. A calm, steady look rebuked in its 
gentleness his ignorant and misguided tor- 
mentors. When the flames curled cruelly 
around him, he winced not. Even in his 
last moments an idolatrous monk thrust 
through the blaze a crucifix, but the dying 
martyr turned his head aside, more in pity 
than aversion. 

“He was the first in all the world who 
died for truth without the expectation of 
reward,” 

When the body was consumed a monk 
took a handful of the ashes and scattered 
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them to the winds, and a month 
Bishop of Sidonia presented hii 
Treasury of the Pope and demanded 
scudi in payment for having degraded Fra 
Giordano, the heretic. 

So to thee, noble Bruno, thou 
of science, we in gratitude remembexiaae 
and in humble service again recall thy no- 
ble thoughts. It is to thy courage that 
we owe a great debt of gratitude, for lay- 
ing the foundation for positive science. 
Thou prophet of insight, the fatal fire that 
freed thy immortal spirit is dead, but thy 
spirit has already set many a heart aflame 
with new ambition and has cheered many 
a pilgrim on the Path! 

Many men from many lands unveiled 
a monument to Giordano Bruno in the 
center of Campo dei Fiori on the 9th 
of June, 1889. The bronze statue is 
placed on the very spot where Bruno was 
sacrificed. 

The Pope, on that day, wept and flung 
himself into an agonized prayer before 
the statue of St. Peter, grieving over the 
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of which and the last substratum is mathe- 
matically the point, physically the atom, 
and metaphysically the monad. The num- 
ber and variety of these monads is un- 
limited, as is also the number of indi- 
viduals which therefrom arise, is infinite. 
In the world of centers, whether atoms, 
monads, or suns, there is progression from 
ascent to descent, or from spirit to that 
which we call matter. 


Every monad is in itself a living mirror 
1 ohabaoamresse “So ir Os ects sie 
the universe, slumber all monads, and all 
manner of forms in which matter is ca- 
pable of expressing itself. Every form 
is the result of the indwelling soul, every 
activity in nature is nothing else but to 
bring into existence or appearance the 
latent form. All is thought, passion, ar- 
dor moving into form. There is no end 
to this form-producing faculty in nature, 
it is infinite. There is nothing without 
life, nothing unsouled, nothing dead, noth- 
ing inorganic, but all, even the stone, is 
from eternity to eternity, ever given an 
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the sacred book of man, is the heavens; 
there does man find God’s word and law 
written. 

In the science of numbers dwells har- 
mony, and it is our duty to identify our- 
selves with this harmony, for frem it is 
derived the harmonic law which draws 
men together in companies. 

Through the revolution of the worlds 
through space, around their suns, from 
their order, their constancy, and their 

easure, the mind comprehends the prog- 

ess and condition of men and their duties 
toward each other. 

Human souls are likened by Bruno to 
lights, distinct from the universal soul, 
which diffuses over and penetrates every- 
thing. 

A purifying process guides each soul on 
from one form to another, from one world 
to another. The life of man is more than 
one little life, with a few experiences and 
trials, it is to be an effort, nay a struggle 
to reproduce on earth some of that good- 
ness, beauty, and truth which are diffused 


68 GIORDANO BRUNO 


thought and science. He would prefer 
intelligence and progress of the intellect 
in the world of physics, metaphysics, and 
morals, rather than the commonly accept- 
ed so-called Christian perfections (resig- 
nation, devotion, and ignorance). The 
true aim of life should be illumination, the 
true morality, the practice of justice, the 
true redemption, the liberation of the soul 
from error, and its union with God 
through consciousness. 

Bruno shattered the theories of histori- 
cal creation, which were the prevalent 
ideas of his time. Nature was supposed to 


_/ be fixed, not as it grows, but as it eternally 


is; nothing could change it but the arbi- 
trary will of the Creator. 

He started out with the Cosmos, the in- 
finitely great; next the Microcosm, the 
infinitely small. 

“The body is in the soul, the soul in the 
mind, and mind is in God,” therefore the 
life of the soul is the true life of man. So 
of all the faculties of man that which ex- 
alts his nature is Thought, for by it we 
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“The intellect either is God or is in 
God, as says Plotinus. As in essence it 
is in God, which is its life, similarly by the 
intellectual operation and the will conse- 
quent upon such operation, it is related to 
its light and its beatific object.” 

“The soul is in the body as a pilot in the 
ship, and in so far as the pilot moves to- 
gether with the ship he is a part of it, but 
considered in his position as governor and 
mover is not part but the distinct and effi- 
cient cause. So the soul of the universe 
in so far as it animates and informs is an 
intrinsic and formal part of it, but in so 
far as it directs and governs, is not part, 
is not a principle but a cause.” 

“Intellect gives laws to sense and yet 
deprives it of food.” 

“Tntellect is a pilgrim and stranger; 
sense is more domesticated and at home.” 

“Soul complains that intellect in seek- 
ing higher life is neglecting lower, and 
seeks to recall the thoughts to the care 
of the body.” 

“There is an intellect that gives being 
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to everything, called by Pythagoras and 

Timeus ‘giver of the form’; a soul and 
formal principle that makes ‘and informs ~ 
everything, called by some ‘origin of the 

form’; one material of which is made and 

formed everything, called by all ‘recep- 

tacle of the forms.’” 

“Sense rises to imagination, imagina- 
tion to reason, reason to intellect, intellect 
to mind; then the whole soul is converted 
to God and inhabits the intelligible world, 
whence on the other hand it descends in 
an inverse manner to the world of feel- 
ing, through the intellect, reason, imagi- 
nation, sense, and vegetation.” 

“The Platonists say that the soul as to 
its superior part always consists of the 
intellect, in which it has more of under- 
standing than of soul, seeing that it is 
called soul only in so far as it vivifies the 
body and sustains it.” 

“The order of diverse life which the soul 
takes in various bodies, and the scale of 
human powers, has as many degrees as 
that of nature (for man in all his powers 
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shows all the varieties of being)”; Bruno 
on this topic says: 

“Therefore from the attachments it 
may be known whether souls go high or 
low, or whether they come from above or 
below, whether they are going to be beasts 
or rising toward divinity, according to 
their specific being, as understood by the 
Pythagoreans, or according to the simili- 
tude of the affections only, as is com- 
monly believed—it not being proper that 
the human soul should become the soul 
of a brute, as well said Plotinus and other 
Platonists.” 

“T have held and I hold that souls are 
immortal and that they are subsisting sub- 
stances (that is, the intellectual souls), 
and that, speaking in a catholic manner, 
they do not pass from one body to an- 
other, but they go either to Paradise or 
to Purgatory or to Hell. Nevertheless, in 
philosophy I have reasoned that the soul, 
subsisting without the body and non-ex- 
istent in the body, may in the same way 
that it is in one body be in another, pass- 
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ing from one body to another, the which 
if it be not true, at least’ appears to be 
the opinion of 

In this same work (“Gli Eroici Furo- 
ri”) he aply portrays the relationship be- 
tween the soul of man and the soul of 
the universe, the struggle of the former 
again to reach its real home. How Bruno 
tells this can be gathered from the fol- 
lowing passages: 

“There is no need to cast the eyes 
toward the heavens, to raise the hands, to 
direct our steps toward temples, or to 
intone to images, in order that our re- 
juests may be more favorably considered; 
it we should enter into our inner self, v 
lecting that God is nigh, with us, and 
in us, more fully than the man him- 
can possibly be, for He is the Soul 
of \souls, Life of lives, and essence of 


in such a way that the better part of him 
will be absent, and he will by an indissolu- 
ble bond unite himself to divine things, 
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considering himself to be too great to be 
the servant and slave of his body, which he 
ought not to regard otherwise than as a 
prison which restricts his liberty, a viscous 
substance that clogs his wings, a chain 
that fetters his hands, a log that holds fast 
his feet, or a veil that clouds his sight. 
But let him not be a slave, a captive, be- 
slimed, enchained, idle, deaf and blind, 
for the body which he leaves cannot any 
more tyrannize over him, so that the spirit 
proportionally is placed above the body, 
just as the corporeal and material world 
is subject to Divinity and to nature. 
Thus he will become strong against ill- 
fortune, magnanimous when injured, 
and brave in poverty, persecution, and 
tribulation. 

“Such is the virtue of contemplation, as 
Tamblicus observes, that sometimes it hap- 
pens, that not only the soul abstains from 
inferior acts, but it leaves the body com- 
pletely.” 

“To see Divinity is to be seen by it, as 
seeing the sun is concurrent with being 
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seen by the sun, Equally to be heard by 
Divinity is just to listen to it, and to be 
favored by it the same as to offer to it, for 
from that One, the same and immovable, 
proceed thoughts—certain and uncertain; 
desires—ardent and satiated; and reason- 
ings—learned and ignorant; according as 
worthily or unworthily the man presents 
them to himself by means of the intellect, 
desires, and actions. 

“The same pilot may be said to be the 
cause of the sinking or safety of the ship, 
according as he is present or absent from 
it; with this difference, that whilst the 
pilot by his ignorance or skill loses or 
saves the ship, the Divine power which is 
all in all, neither gives nor takes away— 
it is the conversion or rejection of it by 
others that causes the difference in its 
effects.” 

“Our cognition will never be perfect in 
so far as understanding the highest object 
is concerned, but only so far as our intel- 
lect can understand it. Let it suffice that 
in this and other states there be present to 
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him the divine beauty so far as the horizon 
of his vision extends.” 

“Let it suffice that all make the at- 
tempt, and that each does his utmost, for 
the heroic nature is better content to fail 
and fall nobly in a high undertaking 
where it displays the dignity of its spirit, 
than to be completely successful in an ig- 
noble and low work; better a dignified and 
heroic death than an unworthy and vile 
triumph.” 

“The intellectual power is never con- 
tent nor satisfied with comprehended 
truth, but ever proceeds onward to truths 
incomprehensible. So also we see that 
the will which follows the apprehension is 
never satisfied with finite things. There- 
fore the essence of the soul is not related 
to any other end than the font of its sub- 
stance and being.” 

“Wherefore shall we follow the true 
morality and the right path, we shall be 
magnanimous despisers of those things 
which childish thinkers esteem, and shall 
become truly greater than the gods which 
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and God, we find him saying that God is 
the mind expressed in Nature. He is the 
Nature of all natures; so we can in no 
higher or worthier way worship him than 
by searching for the law which keeps, up- 
holds, and reconstructs this universe and 
living in that law. 

“In every organism, even in the small- 
est, is the World-Mind present, but in no 
one organism entirely. If a man places 
his limited ideas above or apart from the 
world-idea, or if he subjugates to his own 
desires the welfare of the whole, then evil 
arises. On the other hand, when the will 
of the individual yields to the welfare of 
the whole, good follows.” 

Every gain in the knowledge of natural 
law is, therefore, a moral deed or act; for 
it promotes the activity to conform with 
reason. Nature should guide our human 
reason, but not that our limited human 
reason should guide Nature. We can bet- 
ter become acquainted with natural laws 
when we go to the very source of Nature’s 
elements; and these are the atoms, the 
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aoe popllaeteia ics In perceiving 
law of the minute and small, we cog- 


nize nature more fully, as the smallest 
thinkable is a mirror of the universe. 

Bruno does not claim his method of 
philosophy to be infallible. “He who 
would try to persuade that there is but 
one way to obtain knowledge of Nature is 
a haughty, ambitious, and envious fellow, 

d only a fool or person without judg- 

ent could lay claim to possess it alone, 

ere is not a philosophy which has not 
me good of its own, which may be found 
others.” 

He evidently is opposed to skepticism; 
for he believes in the possibility of being 
ble to recognize all things, since the or- 
ism of human intellect runs parallel 
‘to the organization of the intellect of the 
all. 
The foundation of all scientific knowl- 
edge is evidence. Search for evidence, 
Bruno would recall those who have turned 
from the mirror of Nature, and closed 
their ears to the common Mother-All for 
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the purpose of pursuing a few foolish 
pranks of thought. “For things have not 
come about by mere accident, but through 
the determining mind.” From a contem- 
plative and speculative mind the inner 
may be judged by the outer appearance. 

“The aim of all research should be to 
strive and discover from motion and di- 
versity, rest and unity, and that is found 
by means of mind activity which serves 
the inner and the most deep.” 

He never lets an opportunity pass with- 
out giving loud praise to experience as 
the proof of all scientific knowledge. 

“Why should we rest upon idle fanta- 
sies, when we can be instructed where ex- 
perience itself instructs us? Let us see 
how capable we can become through ap- 
plication, in experimenting, comparing, 
dividing, and compounding, and in ob- 
servation. Do we not often experience, 
when we have a certain aim in view, a very 
much nobler goal than the one at which we 
had aimed? How frequently it has hap- 
pened to the alchemist that he has found 


82 GIORDANO BRUNO 


something vastly better than the searched- 
for gold.” 

Bruno likens Nature to a countable 
number, a measurable size, or an idea that 
may be grasped by thought. Reason, on 
‘the other hand, is a counting number, a 

| measuring size, and a thinking idea. 

Since Nature acts according to the law 
of necessity, she never errs; and if at times 
she were not to create monstrosities, she 
would err. From the same necessity it 
follows that every accident is excluded 
from the working of Nature. She acts 
like an artist, and is herself Source and 
Substance of all art. Nature is living art, 
and a kind of intellectual power of the 
soul. It has been justly said that the 
work of Nature is the work of intelligence. 
the sum total of all intelligence, she is 
possession of all activities. 

} \ “Nature can within her boundaries 
| make all from all, just as the intellect is 
capable of recognizing All from All.” 

“Nature is the expression of truth, for 
truth is only the law of reason observed in 
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all things. Truth is not alone physical, 
but it is in itself the creating life force 
and nature. Nature is the greatest dem- 
onstrator of profoundest secrets, for in 
her visible forms we see the reasonableness 
of ideas. She is the Fire which Prome- 
theus secretly stole from the Gods and 
gave to men. She is the tree of knowl- 
edge of good and evil, for she herself is 
the reflection of the Idea.” 

While searching for Bruno's idea of 
God, we find him apparently expressing 
two diametrically opposed ideas; viz., 
God’s identity with Nature, and God’s 
dominion over Nature. This perhaps is 
due to the poetic and spiritual mind of 
the poet-philosopher. 

“Nature is the most glorious of Divin- 
ity,” and, “God demands and orders, and 
Nature executes and fulfils His will.” 

We read again of “The All-Being 
which manifests itself in the beauty and 
splendor of the Sun.” “God is the monad 
of monads, the Substance of Substances,” 
“The Divine Knowledge is the Substance 
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of being in all things. God is the all in all, 
the one Light illuminating all; the One 
Life giving life to all, in many gradations 
descending from the higher to the lower, 
and ascending from the lower to the 
higher; as it is in the Universal, so it is in 
the individual in the universe.” 

God and nature is an oft-rehearsed 
phrase of Bruno. “We study the splen- 
dor of Deity and nature; God and nature 
are one and the same substance, one and 
the same power, one and the same space, 
one and the same creating power. Nature 
is nothing more than God’s power which 
moves matter in the eternal order—the 
order we call Divine.” 

In speaking of matter, Bruno, teaches 
the following: “In the Universe are two 
chief principles, constant and eternal, the 
principle of substance or matter, and the 
principle of form. These principles are 
constant and promise immortality for the 
body as well as the soul. But all forms 
which proceed from Substance must re- 
turn to Substance, so it seems as though 
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world, and give our world its completely 
immeasurable space. Bruno defended his. 
cosmological teachings with great vigor 
and courage. The entire world was 
against him in its thought. Copernicus 
had taught the Aristotelian Infinity of the 
world’s edifice, by keeping the fixed-star 
sphere. 

Bruno declares, “For us consists the 
Universal sphere as a single, all over- 
spreading, infinite, immovable continuum, 
in which numberless spheres or particular 
worlds exist. There is but one sky, only 
one immeasurable world’s space, one ma- 
trix, one universal connective, one ether 
region through which the whole moves. 
In this become visible innumerable stars, — 
constellations, world bodies, and suns, and 
this gives us a right to reason that there 
are numberless others. These immeasur- 
able and unnumbered moving bodies are 
the necessary media, through which the | 
formless glory of God endeavors to | 
manifest itself, in a form, or corporeal 
manner.” 
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“Of these great constellations our earth 
is one, yet not a single one is the center, 
for the universe is in all directions equally 
immeasurable, For neither the sun nor 
in the sun, the earth or in the earth, nor 
in any region is the center of the universe. 
To every living being the center is the 
middle round which it revolves, so there 
are as many centers as worlds swung by 
their own weight; they move freely in the 
ether, attracting each other by the mind 
forces which dwell in each.” 

“The earth and all other constellations 
have their own life principle, which is none 
other than their own soul, which again is 
but a part of the World Soul.” This 
creating World-Soul finds infinite delight 
in propagating infinitely graded forms of 
life; the object of these diverse expres- 
sions is to delight the mind, and call into 
manifestation an infinite number of ideas 
to make true the world of reason. For 
where there are variety and diversity, 
there are also gradation, order, system, 
harmony and concord, and in the har- 
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mony of the opposites rests the beauty 
of the whole. Of course there is har- 
mony of parts, only in beholding the 
whole. Even the thinkable smallest 
has in the universe the highest destiny; 
viz. the task of subjugating itself as 
a part of the whole, that the whole 
may harmoniously balance and unite. 
Nothing in the universe is so small that 
it cannot add something to the keeping 
and perfecting of the highest. There is 
no evil for anybody or anything, which is 
not a good for somebody. To one who 
always considers the whole, nothing is 
hideous or evil, nothing inharmonious in 
its diversity. To see the perfect depends 
on how well we hold the contrasts in 
check; nature is like a music master, har- 
monizing higher and lower tones in a mag- 
nificent symphony. The world harmony 
can never pass away, no more than the 
Eternal can perish.” 

It is to Bruno we give credit for having 
discovered the rotation of the sun on its 
own axis. He was not afraid to proclaim 
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‘aturn (Uranus and Neptune not hay- 
ig then been discovered) were suns, each 
ving a separate system. These suns are 

called fixed stars, because they seem mo- 
tionless and retain their relative position 
in the heavens, but in reality they have 
their motions. In claiming this discovery, 
Bruno rejoiced greatly, as later in his day 
the truth was verified by the calculations 
of astronomers. 

In speaking of comets, he claimed they 
are a special species of planets, differing 
only from the real planets in that they 
seldom appear, because their path is in an 
opposite direction to our vision and the 
sun. His speculations in astronomy have 
been more than once verified. Bruno 
claimed that all the planets of our system 
were not yet discovered. 

Bruno seems to have anticipated “the 
unit development of all organic beings,” 
or the doctrine of evolution as taught by 
Darwin. 

“Matter is in a constant state of fleet. 


— FS 
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No body is to-day what it was yesterday. 
This motion is nothing more than the outer 
appearance of the soul in all things. In 
all things, even the smallest, is an indwell- 
ing soul, which gives it power of thinking, 
and sensation, and the desire to strive and 
maintain that which is most useful to it 
and to the whole.” This all-penetrating 
ensouled intelligence appears in lower or- 
ganisms as blind or sleeping, next showing 
more of its natural characteristics—as in 
the animal. The third step in gradation 
is seen in the inborn reason, manifesting 
itself in an organic mould.” All of which 
seems to point to a scale of evolution in 
Bruno’s doctrine of development. 
Speaking of art, our philosopher re- 
turns to Nature, claiming her to be the 
substance and source of all arts. “Nature 
herself is a living art, and a living power 
of the soul. Art is the imitator of Na- 
ture; it follows her footprints. The aim 
of art is to express the beautiful, and the 
beautiful is seen in the harmony of oppo- 
sites, If the world of forms were similar, 
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it would never have been beautiful; it is 
in the variety that we have beauty. In 
Nature’s contrasts have we action, reac- 
tion, motion and differentiation, order, 
harmony, and beauty, thus pleasing the 
poet, the philosopher, and the painter. 


srain-tol pik ta: at readysa pesca 
are chiefly those which proceed fr 
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either not at all, or very little; and forcing 
himself to prevent their actions and con- 
demn those which cannot be prevented, 
he shows himself as one who would kill 
those and banish these, now by the scourge 
of scorn, now by the sword of anger. One 
only is the object of his regards, and on 
this he is intently fixed; one prospect de- 
lights and fills his imagination, one beauty 
pleases, and he rests in that, because the 
operation of the intelligence is not a work 
of movement but of quiet; from thence 
alone he derives that barb which, killing 
him, constitutes the consummation of per- 
fection. He burns with one fire alone; 
that is, one affection consumes him. He 
knows one Paradise,—that is, one con- 
summation, because Paradise commonly 
signifies the end; which is again distin- 
guished from that which is absolute in 
truth and essence from that which is so 
in appearance and shadow or form. Of 
the first there can be only one, as there can 
be only one ultimate and one primal good. 
Of the second the modes are infinite. 
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